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Introduction
In Afghanistan, discrimination against women has exacerbated. On 4 February 2014, the British newspaper The Guardian published an article "New Afghanistan law to silence victims of violence against women". The journalist Emma Graham-Harrison describes: "A new Afghan law will allow men to attack their wives, children and sisters without fear of judicial punishment, undoing years of slow progress in tackling violence in a country blighted by so-called "honour" killings, forced marriage and vicious domestic abuse." 3 This law was passed about one year after a fatwa issued by the local Afghani ulema (religious council) banning women from leaving home without a male companion. 4 In Afghanistan school girls have also been killed for going to school. Discrimination against women is not a local Afghani phenomenon.
Surveys have shown that discrimination against women is widely accepted among many
Muslim-majority countries. In 2013, the Pew research center conducted a global survey in 39
Muslim-majority countries, involving more than 38,000 face-to-face interviews in more than 80
languages. The results show that 85% of Muslims believe that wives should always subservient to and obey their husbands. 5 In a survey from the University of Michigan's Institute for Social
Research, conducted in seven Muslim-majority countries, some one half of the respondents in Tunisia, Turkey and Lebanon replied that women should be permitted to decide for themselves what to wear. In Iraq, Pakistan and Egypt, 27%, 22%, and 14% of the respondents agreed that women should be permitted to decide for themselves what to wear. PradoLu 2013 , Cooray and Klasen 2014 , Salahodjaev and Azam 2015 . 7 To establish these results, scholars have used cross-country data and examined gender equality in countries with Muslim, Christian, etc., majorities. Compared to countries with, for example, a Christian majority, gender discrimination is pronounced in countries with Muslim majorities. The prior empirical studies ignore differences across countries with Muslim majorities.
Gutmann and Voigt (2015) Cooperation (OIC) indicates that the governments of the member countries explicitly want their state to be recognized as Islamic" (2015: 358) . The authors' index assumes one point for each of the following criteria that are met: Islam is constitutionally prescribed as state religion, the country investigated has a Muslim-majority, or it is a member of OIC (2015: 359-360) . OIC membership does however not indicate that members would like to be recognized as Islamic. In fact, 22 of the 57 OIC member countries explicitly declare in the constitutions that they are secular states. 8 Eight other OIC members do not refer to any Islamic notion in their constitutions (Ahmed and Gouda forthcoming) . 9 The OIC charter does not mention Islamic law or Shari'a.
10
Islamic Shari'a includes the teaching of the Quran and the teachings of Prophet Mohamed.
There are elements in Islamic Shari'a that are clear cut and where there is little room for interpretation. Islamic apologists postulate that Islam mandates a divinely-ordained system of gender-complementarity (See Stowasser 1987 , Doi 1989 , Kandiyoti 1991 . Mutahhari (1981: 65) describes that, while Islam has not considered there to be an exact similarity or identicalness of rights between men and women, Islam never mandates any preference in favor of men as opposed to women. Thus, Islam has fully observed the principle of equality between men and women. Khan (2008: i) describes that, "Islam was the first religion formally to grant the women a status never known before. The Holy Quran, the sacred scripture of Islam, contains hundreds of teachings, which apply both to men and women alike. The moral, spiritual and economic equality of men and women as propagated by Islam is unquestionable."
Many other scholars describe however that Islam is inimical to women's rights (Sabbah 1985 , Ghoussoub 1987 , An-Na'im 1990 , Syed et al. 2009 ). For example, the testimony of a woman is equal half that of a man, "because of the deficiency of [the woman's] intelligence" (Bukhari, 1997: 210) . Women could be married at a very early age, as Prophet Muhammad married Aisha when she was 9 years old (Muslim 2014) . Under Islamic laws of inheritance, a woman receives less than the share of a man when both have the equal degree of relationship to the deceased person (An-Na'im, 1990: 176) . Mir-Hosseini (2003: 3) maintains that gender inequality is taken for granted, a priori, as a principle in classical Islamic jurisprudence (Fiqh) texts. Sharabi (1988) argues that a woman is created to bear and rear children; in the Islamic divine plan, this is her primary role and main contribution to society. The very notion of "women's rights"-as we perceive it today-has no place and little relevance. The hypothesis to be tested empirically is that discrimination against women is more pronounced where Islam is the source of legislation.
9 These countries are: Albania, Indonesia, Lebanon, Mozambique, Sierra Leone, Surinam, Uganda, and Uzbekistan. 10 http://www.oic-oci.org/oicv2/page/?p_id=53&p_ref=27&lan=en
The papers most closely related to our study are Rahman (2012) and Spierings et al. (2009 
Women's rights and gender equality
To measure gender equality, we use the Cingranelli-Richards (CIRI) Human Rights Dataset which encompasses women's economic rights such as rights for equal pay and work, women's social We also use the Social Institutions and Gender Index (SIGI) compiled by the OECD (cf. Branisa et al. 2009 Branisa et al. , 2014 , which has been described as follows: "The innovation of SIGI is that it shows how social institutions affect gender inequality; thus, it focuses not on gender outcomes, but on institutions that affect such outcomes" ( (no inequality) to 1 (complete inequality). We employ in our econometric model the reverse of the SIGI (i.e. 1 -SIGI), which ranges from 0 (complete inequality) to 1 (equality).
The CIRI gender equality indices are available for up to 56 Muslim-majority countries. The samples are somewhat smaller when using the SIGI and its sub-indices. Table A4 shows the correlation coefficients between the gender equality indices. The source of legislation variable is available for 53 Muslim-majority countries in 1999.
Descriptive statistics
To illustrate the correlation between gender equality and intensity of Islam, we first present descriptive statistics of the CIRI on women's rights and the reversed SIGI in countries where Islam is the source of legislation and other countries. There is a stark difference in the civil liberties sub-index (0.38 and 0.77). 
The empirical model
The basic econometric model has the following form:
Gender equality Index ij = α j Islam source of legislation i +Σ k β jk x ik + u ij with i = 1,...,53; j=1,..,9; k=1,...,5
The dependent variable Gender equality Index ij describes gender equality in country i for index j (women's economic, political and social rights, the reversed SIGI, and the five sub-indices of the SIGI). The vector x i contains five control variables: the share of Muslim population, the logarithm of per capita GDP, a democracy variable, a globalization variable and an oil production variable.
The share of Muslim population is by Parker (1997) . Discrimination against women is likely to be more pronounced when the share of Muslims is large. By contrast, discrimination against women may be less pronounced when GDP per capita is high and when the country is democratic. Political institutions are measured by the Democracy-Dictatorship dummy variable by Cheibub et al. (2010) which has been used in several empirical studies (e.g., Berdiev et al. 2012 , Kalyvitis and Vlachaki 2012 , Rode and Gwartney 2012 , Rode 2013 , Bjørnskov and Rode 2014 , Rode and Revuelta 2015 . 17 The variable assumes the value one for democracies and zero otherwise. The data by for an encompassing survey on the consequences of globalization). We also include an oil production value (per capita) because gender equality has been shown to be lower in countries where oil production is pronounced. 18 GDP per capita, globalization, and oil production refer to the average of the annual data over the period 2001-2010. Table A3 shows descriptive statistics of all variables. We estimate the model with ordinary least squares (OLS) and robust standard errors.
To be sure, we acknowledge that up to 53 observations describe a small sample and that the properties of the OLS estimator only hold for a large number of observations. We therefore keep 17 The more traditional measures of democracy were the POLITY IV and the Freedom House indices. These indices have, however, been criticized on several grounds (Munk and Verkuilen 2002 , Vreeland 2008 , Cheibub et al. 2010 . Criticisms include that the previous indices have been based on subjective evaluations and inadequate operational rules and that the middle categories are hardly useful to distinguish between political regimes. The Democracy-Dictatorship variable by Cheibub et al. (2010) distinguishes between regimes in which executive and legislative offices are allocated in contested elections and those regimes in which this is not the case. 18 We use the data on oil production by the U.S. Energy Information Administration (EIA Tables 5 to 9 show the results for the SIGI sub-indices. Table 5 shows the results when we use the reversed family code sub-index as dependent variable. The Islam source of legislation variable is statistically significant at the 5% level in columns (3) and (4) Tables 6 to 8 , but lacks statistical significance in Table 9 when the reversed ownership rights subindex is used. The numerical meaning of the effects in Table 6 , 7 and 8 in column (6) 
Results

Basic results
Robustness checks
We checked the robustness of the results in several ways. We only included Muslim-majority countries for which the Muslim share as measured by Parker (1997) 
Changes over time: anecdotal evidence
The cross-sectional results ignored changes over time. More than two million people worldwide have signed an online petition on Avaaz.org calling for the country's President, Mohammed Waheed Hassan, who seized power in a coup in 2012, to do more to protect women and children in the country (Merrick, 2013) .
The anecdotal evidence indicates that discrimination against women became more pronounced when constitutions became more Islamic and supports the cross-sectional results.
Conclusion
Studies using cross-country data including countries with Muslim, Christian etc., majorities, concluded that women and girls are discriminated against in countries with Muslim majorities.
Many prior studies do not account for differences across Muslim-majority countries.
We have used information on whether Islam is the source of legislation and examined gender equality in Muslim 
